Notes .
Introduction

1Andy Rooney, "Indians seek a role in modern U.S.,"
Sacramento Union, March 11, 1992. This column also appeared as
"Team mascot names are not tribes' worst problems,” with a
response by Suzan Shown Harjo, "Columnist speaks from ignorance,
needs to unlearn,” in Lakota Times, March 25, 1992, A6. Roconey
responded to the controversy surrounding his misinformed comments
by citing excerpts from letters in a later column, but he remained
unconvinced; see "An apology to Indians, sort of," Lakota Times,

April 29, 1992, AS.

2Robert H. Fuson, The Log of Christopher Columbus (Camden:

International Marine, 1987), 77. It is not insignificant that two
days later Columbus wrote that Tainos greeting his ships asked if
they "came from Heaven" and shouted to other Tainos on the beach:
"Come see the men from Heaven; bring them food and drink." {p. 79)
Of course, neither the Tainos nor the Spaniards were able to
understand the others’ language yet.
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Chapter 1

1sam Gill, Native Ameri
(Belmont: Wadsworth, 1982), xiv.
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the scholarly literature on Lakota religion in an unpublished paper,
"American Indian Religions: The Lakota" (1991).

SHayna Green, "The Indlan in Popular American Culture " 'n
Handbook h A I 4: Hi -
White Relations, edited by Wilcomb E. Washburn (Washlngton:
Smithsonian Institution, 1988), 587.

4See Robert F. Berkhofer, Jr., The White Man's Indian: Images
QLths_Amﬁ.ugan_Luman_tmm_G_QLumbus_m_ths_ELe.s.em (New York:

Random House, 1978), 28, 72-80.

5e. E. Evans-Prichard, Theories of Primitive Religion (Oxford:
Clarendon Press, 1965), 105.

6An'chropolcgists did not, however, formulate a theoretical
construct for situations of cultural change through interaction with
other tribes after European contact. This unfortunate oversight was
discovered in the 1950s and promptly defined as pan-Indianism. See
James H. Howard, "The Pan-Indian Culture of Oklahoma," The

Scientific Monthly 18/5 (1955): 215-20.

7Gill, Native American Religions, 10, 11-12.

8Vine Deloria, Jr., God Is Red (New York: Grosset and Duniap,
1973), 87. See the rest of chapter 5, "Thinking in Time in Space,”

for a discussion of this topic.

gAmong other things, the IRA ended the policy of land
allotment and provided for (limited) tribal self-government.
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10kq, example, see Juan Luis Segundo, The Liberation of
Theclogy (Maryknoll: Orbis, 1976), 39-68.

M charles H. Long, wm_ﬂgﬁ_swmi_ammmﬂs

in_the Interpretation of Religion (Philadelphia: Fortress Press,
1986), 7, 5. That Long understood well the nature of this situation

is evidenced by the recent work of Christopher Vecsey, who
apparently believes that all scholars are white. Vecsey
demonstrated the interrelationship between exclusionary racism,
cultural appropriation, and hegemonic signification in this
unintentionally ironic passage:

| have come to the conclusion that Indian stories can help
us expand our concept of who we are. Too readily we think
of ourselves as white Western moderns, belonging to a
Judeo-Christian religion and a Greco-Roman polity.
However, by seeing our humanity reflected and revealed in
Indian stories, we can release ourselves from the repressed
images of our full humanity. By retelling the stories of
indian lives, stories which are, | contend, our own stories,
that is, human stories, and by imagining ourselves as
humans instead of contemporary, white Americans, we can
make manifest some crucial latencies of our human nature.
Indian traditions have something to offer us non-Indians . . .

Earlier in the Preface, Vecsey demarcated his audience by referring
to the situation that "we Westerners (or more exactly, we
academics)" face. See Christopher Vecsey, |magi lv ichly:

Mythic Narratives of North American Indians (New York Crossroad,
1988), «xi-xii.

12Recent scholarship on Lakota religion includes Stephen E.

Feraca, Wakinyan: Contemporary Teton Dakota Heligion, Studies in

Plains Anthropology and History 2 (Browning: Museum of the Plains

Indian, 1963); Royal B. Hassrick, The Sioux: Life and Customs of a
Warrior Society (Norman: University of Oklahoma Press, 1964);

Ethel Nurge (ed.), The Madern Sioux: Social Systems and Reservation
Gultyre (Lincoln: University of Nebraska Press, 1970); Elizabeth S.

Grobsmith, he R . A Con E hy (New
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York: Holt, Rinehart and Winston, 1981); William K. Powers, Qqlala
Religion (Lincoln: University of Nebraska Press, 1977), Yuwipi:

Vision and Experience in Qglala Ritual (Lincoln: University of
Nebraska, 1982), and Sacred Language: The Nature of Supernatural
Discourse in Lakota (Norman: University of Oklahoma Press, 1986);

Marla N. Powers, Oglala Women: Myth, Ritual. and Reality (Chicago:

University of Chicago Press, 1986); Raymond J. DeMallie and Douglas
R. Parks {eds.), Sioux Indi ligion: ition and Innovation
(Norman: Unwers:ty of Oklahoma Press, 1987) Thomas H. Lewis, The
Medicine Men: Qglala Sioux Ceremony and Healing (Lincoln:

University of Nebraska, 1920); and Paul B. Steinmetz, Pipe. Bible.
P ale]n lala L ; in Reliqi Identi

(Knoxville: University of Tennessee Press, 1990).

13These include Dennis Tedlock and Barbara Tedlock (eds)
hi from th rican Earth: Indian Religi Phil

(New York: Liveright, 1975); Walter H. Capps (ed.), S_e_emﬁh_a

Native Eve: Essavs on Native American Religion (New York: Harper
and Row, 1976); Earle H. Waugh and K. Dad Prithipaul {eds.}, Native

Beligious Traditions (Wilfred Laurier University, 1979); Lawrence E.
Sullivan (ed.), Native American Religions. North America: Religion.

i n ltur lections f The Encycl i ligi
(New York: MacMillan, 1889 [1987]); D. M. Dooling and Paul Jordan—
Smith (eds.}, | Become P It Dimensions in N

Amg_LLc_anJ_j_f_e_ (New York: Parabola 1989); and Christopher Vecsey

(ed.), Religion in Native North America (Moscow: University of ldaho
Press, 1990).

140ther post—war surveys include Hartley Burr Alexander,

The World's Rim: Great Mysteries of the North American Indi

(Lincoin: University of Nebraska Press, 1953); and Joseph Epes

Brown, The Spiritual Legacy of the American Indian (New York:
Crossroad, 1982); and John James Collins, Native American

BReligions: A Geographical Survey (Lewiston: Edwin Mellen, 1991).

These works are less useful for this study.

15Underhill was born in 1884 and completed her doctorate in
anthropology at Columbia University in 1935. She worked for the
United States Indian Service from 1934 to 1948, then taught at the
University of Denver until retiring in 1952, Current Biography,
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edited by Marjorie Dent Candee (New York: H. W. Wilson, 1954), 617-
19.

18Ruth M. Underhill, igion: Beliefs and Pr

of the Indians North of Mexico (Chlcago University of Chicago,
1965), 242. Among her many works are Bed Man's America: A

History of Indjans in the United States, rev. ed. (Chicago: University
of Chicago, 1971 [1953]); Ceremonial Patterns in the Greater
Southwest, Monographs of the American Ethnological Society 13

(New York: J. J. Augustin, 1948); The Navajos, rev. ed. (Norman:

University of Oklahoma, 1867 [1953]); and Papago Indian Religion,
Columbia University Contributions to Anthropology, no. 33 (New York:

Columbia University, 19486).

17Ironical|y, the organization of her book--a few chapters on
beliefs followed by a regional survey of ceremonial traditions--
reflects Underhill's own rationalist orientation.

18Underhill, 14-17.
1940 14, 15,
206 7.8, 174, 239-40.

21Hultkrantz was born in 1920 and taught at the University
of Stockholm, Sweden, until his recent retirement.

' 22Among his many works are The North American Indian
Orot Traditi A_Contribution to Cor ive Reliqi

(Stockholm: Statens Ethnografiska Museum, 1957); The Beligions of

the American Indians, translated by Monica Setterwall (Berkeley:
University of California Press, 1979 [1967]); Belief and Worship_in

Native North America, edited by Christopher Vecsey (Syracuse:

Syracuse University Press, 1981); The Study of American Indian
Beligions, edlted by Chnstopher Vecsey (New York Crossroad

1983); and N ligion
of Fertility (San Francisco: H-arper. 1987).

23Hultkrantz, Belief and Warship, x, xiv.
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24Hultkrantz, The Study, 125-26.
25 uitkrantz, Religions, x-xiii, 4
26497, 150.

27Hultkrantz, Native Religions, 79. Hultkrantz has found
himself an unwelcome party on the Wind River Reservation since
tribal sovereignty and cultural self-determination were reasserted
in the 1960s; perhaps this explains his view of Tudy Roberts along
with his denigration of contemporary religious leaders:

The following presentation of Shoshoni religion is an
interpretation of the forms practiced by medicine men and
women and traditionalists until very recent times. Today,
practically all of the old-style medicine men and women
are gone, and those who now claim to be a medicine man or
woman operate without the benefit of the complete
traditional setting, combining glimpses of Shoshoni
practice with a pan-Indian outiook. Hultkrantz, Native

Beligions, 41-42.
28 ultkrantz, Native Religions, 1-7, 15.

29Gill was born in 1943; he taught at Arizona State
University until recently and now teaches at the University of
Colorado, Boulder.

30Amung his works on Navaho religion are Sonas of Life: An
Introduction {0 Navaho Religigus Culture (Leiden: Brill, 1979);
Sacred Words: A Study of Navaho Religion and Prayer (Westport:
Greenwood, 1981); and Native American Religious Action: A
Performance Approach to Religion (Columbia: University of South

Carolina, 1987). Gill generated a fair amount of controversy with
his most recent book, a revisicnist historiographical study of
European (mis)representations of native worldviews: Mother Earth:

An_American Story (Chicago: University of Chicago, 1987).
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iv ri itions: rpr
(Belmont: Wadsworth, 1983). Gill has also written a more general
survey of tribal religions: he Primitive: ligion
Nonliterate Peoples (Englewood Cliffs: Prentice-Hall, 1982).
32GiN, Native American Religions, 1.

33Gill, Native American Traditions, 1.
34Gill, Native American Religions, xiv-xv.

35Gill, Native American Traditions, xi.
36Gill, Native American Religions, 81.
3736, 141.

38,70, 142,

3%The Sacred: Ways of Knowledge. Sources of Power (Tsaile:
Navajo Community College, 1977).

40For example:

From this approach, we may learn why it has seemed so
important for us to locate Native American origins
geographically and temporally, when Native Americans
themselves do not even care to consider gur findings; and
why we have classified an aspect of their lives as religion,
when they don't seem to make such a segmentation. Gill,

Native American Religions, 1 (emphasis added).

4“Beck and Walters, 8, 3, xii.
423, X, .xii.

438 xii. 273-74, 166, 192, 3086.
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44544, 248, 273.

45566 Roy Wagner, The Invention of Culture (Chicago:
University of Chicago Press, 1981); and John H. Moore, "The Culture

Concept as Ideology,” American Ethnologist 1/3 (1974), 537-49.

4BErikson described this eight stage schema in his first

major work, Childhood and Society, 2nd ed. (New York: Norton, 1964
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47Erlc H. Erikson, "ldentity, Psychosocial," in |nternational
Encyclopedia of the Social Sciences, vol. 7 (Macmillan, 1968), 61.

48 Eugene Wright, Jr., Erikson: Identity and Religion (New

York: Seabury, 1982), 181.

49Hans Mol, Identity and the Sacred: A Sketch for a New

Social-Scientific Theory of Religion (Oxford: Basil Blackwell,
1976), ix, 1-2, 6.

5044.13; Mol, "Religion and Identity: A Dialectic
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Macmillan, 1987)..

524y example, see Susan Ellen Ackerman and Raymond L. M.
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Helen Hardacre Wnﬁ_&mn_mm_thg
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Liverpoal Jewry (Washington: University Press of America, 1982);
Thomas McElwain,

Our Kind of People; Identity. Community and
Religion on Chestnut Ridge, Stockholm Studies in Comparative
Reiigion 20 (Stockholm Almqwst and Wlksell 1981) Paul Rutledge,
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Society, 1979).

53Gibson Winter, Religious Identity: A Study of Religious

Qraganization (New York: Macmillan, 1968).. We might also consider
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Identity: Genesis of a Javanese-Hindu Movement in Rural Central
Java," Ph.D. dissertation, University of California, Berkeley
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